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Editorial 
From the Executive Editor 

 
This issue, for the Assumption of Our Lady, presents me with a problem.  My dearest wish is that 
all Liberal Catholics should work together to achieve the mission for which our Church was estab-
lished and to put “the work of Our Master Christ” before personal concerns and opinions. 

However, I also believe that our international journal cannot bury its head in the sand and pre-
tend that the serious divisions that have occurred over the position of women in our Church do not 
exist.  If I adopted such a policy, I would be failing in my own work for the Church.  But having 
said that, it is also likely that anything published on this and related issues will reveal differences of 
opinion.  I can only ask that the ideas presented be considered as objectively as possible.  Emo-
tional and personal attacks against individuals do nothing to resolve the issues and can only lead to 
ill-feeling. 

In this issue, then, I include two articles that present views that are rather different from those 
generally held on Wisdom and Our Lady.  The Wisdom article suggests that Jesus Christ himself is 
the “Wisdom of God” – Sophia – rather than Mary, and the second, by John Wijngaards (repro-
duced with permission from the Tablet) sees Mary as priest rather than as the feminine aspect of 
divinity.  Both these viewpoints have sound theological bases as is demonstrated by the authors and 
both should provide food for thought. 

We also have a short article from the Rev Tom Fokker of the Netherlands describing some stud-
ies he has carried out on energy centres in men and women using the pendulum method.  This is a 
summary of work previously published by Fr Fokker and studies are continuing.  The author sug-
gests that his findings support the clairvoyant observations of C W Leadbeater and others that the 
feminine body is not suited to carry the forces invoked during the celebration of the Holy Eucharist 
– the main argument in our church against the ordination of women.  Unfortunately, such argu-
ments remain unconvincing for many in our Church.  Clairvoyant observations, they might argue, 
are filtered through the unconscious desires and expectations of the observer. 

Bishop Maurice Warnon has submitted a short ar-
ticle on the Dutch tradition of freedom and tolerance.  
As Bishop Maurice puts it, the Netherlands has been 
“not only a safe haven for people persecuted for their 
ideas, but also an area of deep spiritual, mystical and 
religious life. …”  Interestingly, at the same time, my 
attention was drawn to two articles from Old Catho-
lic websites, one on Bishop Matthew’s petition to the 
Patriarch of the Syrian Orthodox Church at Antioch 
in 1911 (www.oldcatholic.com) and the other on the 
history of the Old Catholic Church, starting with the 
17th century Jansenists and Archbishop Peter Codde, 
on www.oldromancatholicchurch.org.  These brought 
a salutary reminder of the origins of our own Church 

Letters from my mailbag express views on not 
only the role of women in our Church, but also wider 
issues.  Some of the latter reflect views I have ex-
pressed myself in Communion and elsewhere.  In 
regard to these subjects, I refer readers to Editorials 
and other material by our Presiding Bishop. 

With best wishes to everyone, 
The Rev Brian Harding 
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Editorial 
From the Presiding Bishop 

 
Travelling 
Through the European Spring, my wife Carla and I spent 13 weeks working and travelling in north-
western Europe.  Most of our time was spent in the Netherlands.  The action of the 13th General 
Episcopal Synod (December 2002) in dismissing the Netherlands Regionary meant that as Presid-
ing Bishop I had automatically become Ordinary ex-Officio for that Province – in effect, a tempo-
rary Regionary Bishop. 
 
Denmark 
Our travels began in Denmark, where also I carried responsibility as Ordinary ex-Officio, greatly 
assisted by our Regionary Bishop for Sweden.  In Denmark, I was able to have private discussions 
with Regionary Emeritus, Bp Kai Jorgensen, and with nearly all of the priests and deacons; also to 
celebrate the Holy Eucharist in the Sophia Chapel, Copenhagen.  The following weekend, on a visit 
to Gothenberg in western Sweden, two visiting lady servers from the Copenhagen congregation 
were admitted to the first stage of the Order of Our Lady.  This was a highly atmospheric service.  
All present were deeply moved – most especially the two candidates. 
 
France 
Spending Holy Week in Paris had been arranged in or-
der to be able to confer with the two French bishops and 
to meet the clergy and people on our way home to Aus-
tralia.  As it turned out, the work in the Netherlands was 
far from finished, and we had to return there from 
France.  The Liberal Catholic Church in Paris was a 
total surprise.  The Church is spacious but not large, 
well appointed and meticulously maintained.  The main 
altar and the side altar to Our Lady are elegant and in-
spiring.  For the Wednesday evening of Holy Week, a 

large congregation and a correspondingly large sanctu-
ary party somehow fitted into the church.  I was told 
afterwards that 130 had come forward for Healing.  
This was given by four priests and two bishops, with my sole task being to bless with the crozier.  
The congregation seemed even larger on Easter Day, when I was assisted during the Holy Eucharist 
by the French Regionary, Bp Christian Schoch, and the English Regionary, Bp Graham Wale.  I do 
not recall a more powerful service, with the presence of the Lord overwhelmingly evident. 

About half of the clergy and about half of the congregation are from French-speaking Africa.  
Our impression of the whole congregation is of people who are enthusiastic and devout, happy and 
dedicated – people we felt privileged to meet.  Our Church is splendidly alive in France.  I was de-
lighted to learn that Bp Christian has begun admitting women to the Order of Our Lady – two 
stages already – and is fully assured as to the validity and effectiveness of this work.  We are very 
grateful for our week in Paris as guests of the French Province. 
 
Denmark Again 
On another short visit to Denmark to help that province consolidate its recently achieved peaceful 
mode of operation, I attended a lively and constructive Clerical Synod – the most peaceful for 
years, I was told.  Although very little English was used, I learnt a great deal – there were occa-
sional summaries and exchanges in English – and I was able to tune in to the positive dynamics of 

In Paris.  Bp Graham Wale (left) and Bp Chris-
tian Schoch assist the Presiding Bishop 
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the group.  On the following Sunday, a deaconess of 20 years’ standing was admitted to the Order 
of Our Lady.  As before, the candidate and congregation were deeply affected by the service, many 
sensing the different energies, and recognising the presence of Our Lady. 

As on the earlier visit, we enjoyed the friendship and hospitality of Vicar-General Bertil Mebius-
Schroder. 
 
Finland 
Later, after difficult encounters and much despatching of documents 
from the Netherlands, we accepted the warm and pressing invitation of 
Bp Goran Barlund and went on a five-day visit to Finland.  This was 
for us both quite a revelation.  We were looked after most hospitably, 
and given glimpses of the majestic landscapes of this wonderful coun-
try, where settlement and cultivation seem to rest lightly upon the land.  
Above all, we were introduced to a dedicated congregation immersed 
in the Wisdom Tradition and reverent in the midst of the Mysteries.  
On a memorable Sunday five women – three of them already deacon-
esses – entered the Order of Our Lady.  They too were strongly af-
fected.  Bp Goran is ready and keen to carry this work forward. 
 
The Netherlands 
Finally, on our last Sunday in Europe (June 1st), at the Church of St 
Alban at Den Haag, three Dutch ladies – the wife of Vicar-General 
Frits Evelein, and her two sisters – were admitted to the Order of Our Lady.  I had the feeling that 
this was a very significant occasion, but that outside the Church a storm was gathering. 
 
The Order of Our Lady 
In addition to the provinces of the church mentioned above, the Order of Our Lady is progressing 
well in the United Kingdom, Ghana, and Australia.  It is too early to assess with any finality the 
significance of this work, but those most involved are very positive, very optimistic.  Oversight is 
exercised by a committee established by the 12th General Episcopal Synod (2000), consisting of Bp 
Zaney (Ghana), Bp Jakobson (Sweden), Bp van Beusekom (USA), and Bp Bradley (Australia), 
with the Presiding Bishop as Chairman.  Further, at GES 13 (2002), an Institute of Marian Studies, 
already in existence in Ghana, had its scope widened to become an international Institute of the 
LCC, with Bp Zaney as Director.  To assist Bp Zaney in the task of gathering and circulating in-
formation and commentaries on the feminine aspect of Deity and on the work of Our Lady, the 
Synod appointed three women – Deaconess Odile Fauchot (France), Deaconess Betty Bohan 
(USA) and Mrs Carla Hooker (Australia) – and four bishops – Bp Goudriaan (South Africa), Bp 
Seyfried (France), Bp Warnon (Belgium) and the Presiding Bishop. 

Those deeply involved in this work feel an energy, a commitment and an inspiration that goes 
beyond ordinary human enthusiasm.  We believe we are being guided by the great angel we know 
as the Holy Lady Mary, and we are conscious of immense responsibility in bringing this aspect of 
Her plan to its appointed realisation, which we, as yet, can only very partially encompass. 
 
The Netherlands in Retrospect 
At time of writing, we are coming to terms with the loss of the greater part of the Netherlands Prov-
ince.  This has arisen from the refusal of most of the Netherlands clergy, officials and members to 
accept and live within the policies of the General Episcopal Synod.  Clearly, this is a tragic event.  
The Netherlands was the second largest province of the LCC, and our sense of loss is very great 
indeed. 

Bp Goran Barlund, Finland 
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Fortunately the policies which in the end meant more to the Dutch than the unity of the Church, 
do not have the same priority in other parts of the Liberal Catholic world.  It is widely accepted that 
the Synod acted wisely in excluding the two Dutch bishops who had violated Canon Law just 
ahead of the Synod called to resolve the confrontation precipitated by the Netherlands Province 
over the ordination of women. 

As is indicated above, the emergence of significant roles for women in the Church through the 
various stages and activities of the Order of Our Lady, is accelerating.  There is great promise here 
– a great future ahead.  These developments are pursued for their own sake, not in order to diminish 
pressure for the ordination of women, but this is certainly one of the outcomes.  Quite a number 
have said that once they sense the presence of Our Lady in the rituals of the Order, and afterwards, 
from day to day, the desire for Holy Orders simply fades away.  Unfortunately, the people of the 
Netherlands Province were kept uninformed about the new Order, and most remain determined to 
have women ordained to Minor Orders and to Major Orders.  

This is not the place to write in detail about our experiences in the Netherlands.  Suffice it to say 
that it is now clear that from the outset conflict was inevitable.  I was there to uphold the policy of 
the General Episcopal Synod, and to suggest ways in which the clergy, officials and members could 
adapt to this.  Especially important was informing the Dutch about the opportunities for women 
opened up by the Order of Our Lady.  By contrast, from the viewpoint of the Netherlands clergy 
leaders and lay officials, I had been invited to the Netherlands to be shown how strong was the de-
mand for the reinstatement of their two inactive bishops, and how widespread their insistence upon 
the ordination of women.  They were quite direct about this.  They expected me to take up their 
cause and seek to change the Church to accommodate their preferences.  This I had neither the 
mandate nor the inclination to do.  Now they are seceding, and endeavouring to take almost the 
whole province with them. 

There is still, however, a Netherlands Province, although at this time its membership seems 
likely to be small, and its circumstances difficult.  Nevertheless, the history of breakaway move-
ments points to the likelihood of the seceding organisation breaking into smaller groups, with a 
steady trickle of members and clergy turning with relief back to the parent Church.  Bp Boudewijn 
Goudriaan of South Africa, as Interim Episcopal Agent for the Netherlands, will be overseeing this 
process.  In this challenging task, he will be assisted by Vicar-General Frits Evelein and other 
priests and members loyal to the world-wide Liberal Catholic Church. 

With love and blessing to all, 
+Ian 

 

The Role of Women in the LCC – recent articles in the Liberal Catholic 
Report from GES 11 (1996) TLC, Vol 64(4) p11 and elsewhere 
Van Alphen, Rt Rev J (1995) “The LCC – an Indomitable Church,” TLC Vol 64(1) p20 
Ellwood, Rev R (1998) “The Church, the World Mother and the New Age,” TLC Vol 66(1) p15 
Ellwood, R (1999) “The Ordination of Women and the Meaning of Liberal in the Liberal Catho-

lic Church,” TLC, Vol 67(2), p 13 
Van Alphen, M (1999) “Ceremonial Roles,” TLC, Vol 67(2), p15 
Haney, Thomas W (1999) “Never, Now, or Not Yet,” TLC, Vol 67(2) p17 
Van Thiel, M (1999) “The LCC: Whereto, What and When,” TLC Vol 67(3) p14 
Report on GES 12 (2000) TLC Vol 68(2) p8 
Report on GES 12 (2000) TLC Vol 68(3) p19 
Zaney, Rt Rev I K (2002) “The Place of Women in the Spiritual Awakening of the Human Race,”

TLC, Vol 70(2) p38 
Report on GES 13 (2003) TLC, Vol 71(1) p4 
See also many useful articles in provincial magazines 
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Wisdom in the Judaeo-Christian Tradition 
the Rev Brian Harding, MA PhD 

Australia 
 
This article first examines what is meant by the Wisdom Tradition as it appears in the Judaism of 
the Old Testament.  Its likely sources and origins are briefly noted along with its different literary 
forms.  Focus is then directed to the idea of Wisdom as Sophia, the Divine Feminine.  Reference to 
writings of the Christian era show how the personification of Wisdom was carried over into that 
religion.  The article concludes with some thoughts as to the implications of this for the Liberal 
Catholic Church. 
 

eginning with the Old Testament, 
scholars view the books of Proverbs, 
Job and Ecclesiastes as the major 

Wisdom texts.  To these are usually added the 
Apochryphal books of Ecclesiasticus (the Wis-
dom of Jesus Son of Sirach) and the Wisdom of 
Solomon.  Some scholars also include the Can-
ticle of Canticles (Boadt, 1984, p473) and 
some Psalms (eg 1; 19:8-15; 37; 49; 73; 111; 
119).  Wisdom features also appear in some 
non-wisdom literature (Morgan, 1981). 

Wisdom is not easy to define.  A most use-
ful text for serious study is Ben Witherington’s 
Jesus the Sage (2000).  However, earlier schol-
ars (eg Boadt, op cit, p472; Kaiser, 1977, 
pp367-8; Crenshaw, 1982, p16ff, p24ff; Mor-
gan, op cit, p22ff) have noted several charac-
teristics of Wisdom writing that give a feel for 
the genre.  These can be summarised as 
!" an emphasis on practical knowledge and 

the common problems of life, 
!" a basic, secular optimism, 
!" an emphasis on human self-sufficiency, 
!" a world view based on experience and 

insight, 
!" a search for “insight” and an underlying 

world order. 
Of particular interest to us, however, is the 

more esoteric notion of Wisdom – Sophia – as 
the feminine face of God, which also appears 
in the Hebrew scripture as Shekinah.  We will 
return to this later. 
 
Origins and forms of wisdom literature 
For a more detailed treatment of these topics, I 
refer the reader to my original essay (Harding, 
1992).  Briefly, Egypt and Mesopotamia had 
their wisdom traditions long before Israel be-

came a nation.  Wisdom literature, as opposed 
to folk wisdom, seems to have developed in 
the royal courts and the scribal schools that 
trained rulers, officials and administrators.  
The first indication that there was a class of 
“sages” in Israel alongside prophets and priests 
comes in Prov 25:1 where we read that “the 
officials of King Hezekiah of Judah copied” 
other proverbs of Solomon.  This was around 
700BCE (Witherington, op cit).  About 100 
years later, we read in Jer 18:18 that “instruc-
tion” was given by the priest, “counsel” by the 
“wise,” and the “word” by the prophet. 

Boadt (op cit, p474) also says that Israel 
borrowed and learned its wisdom from the 
Ancient Near East and points out that collec-
tions of proverbs have been found from Sum-
eria and Babylon dating back to the third mil-
lenium BCE.  A comparison of the “Instruc-
tions of Amen-em-opet” from Egypt with Prov 
22:17-23:11 shows such similarities that the 
Israelite collector might well have had the 
Egyptian material at hand as he worked (With-
erington, op cit, p14). 

Aphoristic wisdom is found throughout the 
Ancient Near East and it is likely that some 
found its way into Wisdom literature, mainly 
as proverbs, parables, riddles and fables.  Wis-
dom poetry is found in Job 28 while in the 
Wisdom of Solomon (11:2-19:22) we find an 
example of “midrash,” an investigation of 
scriptural texts to find their hidden meaning. 
 
Wisdom, the feminine face of the Divine 
Poetic speeches involving wisdom personified 
are found in Prov 1:20-33 and 8:1-36.  These 
seem to be modelled on prophetic speech, per-
haps indicating that the sages had by this time 

B 
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(ca 500BCE) begun to assume for their own 
teaching the kind of authority claimed earlier 
by the prophets (Blenkinsopp, 1983, p138) – 
see also Job 4:12-21 and Sir 24:33. 

Sirach also personifies Wisdom.  The book 
was written in Hebrew, probably in Jerusalem 
around 180BCE, before the Maccabean revolt.  
Later, the writer’s grandson translated it into 
Greek.  The conservatism of this author, a Jew 
feeling himself under attack from the Hellenis-
tic culture of his time, is demonstrated, notes 
Jensen (1986, p 238), by his having Wisdom 
make her abode among the Chosen of God, 
and in the Jerusalem Temple (Sir 24:8-12). 

Another major source describing Wisdom 
personified is the book of the Wisdom of Solo-
mon.  The author is likely to have been an Hel-
lenistic Jew, living probably in Alexandria 
around the late first century BCE.  Although 
written in Greek, it is still very Jewish.  The 
author borrows phrases from the Septuagint 
and uses the poetic parallelism that is a charac-
teristic of Hebrew scripture. 

There is nowhere near enough space here to 
do justice to these profound writings, but a few 
samples will give us their flavour.  Readers are 
urged to explore the books for themselves.  
First, Wisdom is frequently celebrated for her 
cosmic oversight – she is truly universal, 
dwelling in the cosmos itself.  We can see this 
in selected verses from Sir 24, in the transla-
tion to be found in Fox (2001). 
 

My dwelling place was in high heaven, 
my throne was in a pillar of cloud. 
Alone I made a circuit of the sky 
and traversed the depths of the abyss. 
Over the waves of the sea and over the 
whole earth, 
and over every people and nation I have 
held sway… 
From eternity, in the beginning, he created 
me, 
and for eternity I shall remain… 

 
Wisdom “is the breath of the power of God, 

and a pure emanation of the glory of the Al-
mighty” (Wisdom 7:25).  She is “a reflection of 
the eternal light, a spotless mirror of the work-
ing of God, and an image of his goodness” 

(Wisdom, 7:26).  “She is more beautiful than 
the sun, and excels every constellation of the 
stars.  Compared with the light she is found to 
be superior” (Wisdom 7:29).  Wisdom was pre-
sent with God at the beginning and was by his 
side when he created the manifest universe.  In 
a way that is reminiscent of the Hindu concept 
of leela, Wisdom plays with God, delighting 
him, before the beginning of the world.  From 
Prov 8:22-31, we read (Fox, op cit), that 
 

Yahweh created me when his purpose first 
unfolded, 
before the oldest of his works. 
From everlasting I was firmly set, 
from the beginning, before earth came into 
being…. 
When he fixed the heavens firm, I was 
there, 
when he drew a ring on the surface of the 
deep, … 
when he laid down the foundations of the 
earth, 
I was by his side, a master craftsman, 
delighting him day after day, 
ever at play in his presence, … 

 
At the more personal level, we are told in 

another verse familiar to Liberal Catholics, that 
“whoever loves her, loves life; and those who 
seek her from early morning are filled with 
joy” (Sir 4:12).  The writer of the Wisdom of 
Solomon says (7:11, 13, 14, 21, 22) “All good 
things came to me along with her, and in her 
hands uncounted wealth …  I learned both 
what is secret and what is manifest, for Wis-
dom, the fashioner of all things taught me.”  
He continues (7:27) “Although but one, she 
can do all things, and while remaining in her-
self, she renews all things; in every generation 
she passes into holy souls, and makes them 
friends of God and prophets.”  (Here is an idea 
found also in the Bhagavad Gita where 
Krishna tells Arjuna that “out of myself I cre-
ated the universe, yet I remain.”) 

In Hebrew, the word for Wisdom is hokmah.  
In Greek, the word is Sophia – I capitalise the 
S because in the Wisdom literature, Wis-
dom/Sophia is often depicted as a divine Being 
working, as we have seen, alongside God from 
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the beginning.  She is in effect the feminine 
face of God.  But was Sophia carried over into 
Christianity?  The answer is “Yes, indeed.” 

 
Sophia in Christianity 

Wisdom has survived mainly in the Ortho-
dox churches and references to her in those 
traditions are regarded as references to Christ 
himself.  From the Middle Ages, icons depict-
ing Christ as an androgynous figure, flanked 
by Mary and John the Baptist, have been 
painted in Russia and elsewhere, confirming, 
in fact, that it is incorrect to equate Mary with 
Wisdom, as many Liberal Catholics, among 
others, do (see later).  This equation has 
emerged because of the overwhelmingly patri-
archal nature of the Western Church.  Wis-
dom’s presence has long been obscured, 
largely because, while hokmah and Sophia are 
both feminine, the English word “wisdom” is 
gender neutral.  In many passages where she is 
mentioned, we tend to think only of the human 
attribute, along with others such as “faith” or 
“compassion.”  The inspirational metaphor of 
the feminine Sophia has thus been lost. 

However, if we look more deeply at early 
Christianity we are in for a surprise.  To quote 
Mathew Fox (op cit): “The Christian appro-
priation of the Sophia tradition was profound 
and pervasive.  When the first generations of 
Christians started reflecting on Jesus and his 
teachings, time and again they compared him 
to Sophia.  Indeed, he was like Sophia herself 
…”  We discover that “Wisdom returned in the 
form of a male sage in first century Palestine.”  
Fox continues: “People … who experienced 
him as a Christ, did so in the name of Sophia 
…they found the Wisdom scriptures best 
named their experience …” 

One of the principle theologians of the 20th 
century on this subject – “Sophiology” – was 
the Russian Sergius Bulgakov (1871-1944).  
His chief work available in English is The 
Wisdom of God (1937) recently reprinted as 
Sophia, Wisdom of God (1993).  Other sources 
include Cole et al (1990), Jann Aldredge Clan-
ton (1995) and Witherington (op cit). 

There are many references in St Paul where 
he calls Jesus Sophia.  In 1 Cor 1:23-30, 2:6-8, 
using the translation in Fox, we read “We are 

preaching a crucified Christ … a Christ who is 
the power and the Sophia of God … By God’s 
action Jesus Christ has become our Sophia … 
but still we have a Sophia to offer those who 
have reached maturity: not a philosophy of our 
age, it is true, still less of the masters of our 
age, which are coming to their end.  The hid-
den Sophia of God which we teach in our mys-
teries is the Sophia that God predestined for 
our glory before the ages began.  She is the 
Sophia that none of the masters of this age 
have ever known.” 

Catchpole (1979) points out that there are 
several New Testament passages that “presup-
pose an equation: Jesus = Wisdom.”  He points 
again to Paul, in Phil 2:6-11 and Col 1:15-20.  

These passages clearly use Wisdom terminol-
ogy to describe the Christ.  In the latter we 
find: “He is the image of the invisible God, the 
firstborn of all creation ... He himself is before 
all things …” terminology that clearly indi-
cates identity with Wisdom. 

The Epistle of James is also full of Wisdom 
material, not only significant verses from 
Proverbs, but also from Sirach and Wisdom. 

We find Sophia also in the Gospels.  John 
introduces Jesus in this way: “In the beginning 
was the Word, and the Word was with God and 
the Word was God.  He was in the beginning 
with God.”  Isn’t this exactly what Proverbs 
has Sophia say?  “Yahweh created me when 
his purpose first unfolded, before the oldest of 
his works.  From everlasting I was firmly set, 
from the beginning, before earth came into 
being.”  And Sirach?  “From eternity, in the 
beginning, he created me, and for eternity I 
shall remain …” 

Fox suggests that the whole Gospel of John 
is built around the entire motif of Sophia “set-
ting up her tent in Israel” and Jesus being that 
Sophia – with a new (masculine) name this 
time, Logos, or Word.  In Sirach, we read “The 
Creator of all things instructed me … ‘Pitch 
your tent in Jacob, and make Israel your inheri-

When the first generations of Chris-
tians started reflecting on Jesus and 
his teachings, time and again they 
compared him to Sophia. 
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tance.’”  In John we read “The Word was made 
flesh, and pitched his tent among us.” 

Other writers point out that “Jesus in John 
takes his character from Sophia.  The picture 
of Jesus in John, as self-proclaiming teacher 
sent from heaven by God with whom he cre-
ates and communicates, is the picture of 
Sophia” (Cole et al, op cit).  Jesus is “the Way, 
the Truth and the Life” (Jn 14:6).  Proverbs 
describes Wisdom in similar terms – “the Way 
of Wisdom” (4:11), “a tree of Life to those 
who lay hold of her” (3:18), “for whoever 
finds me finds Life” (8:35) and “my mouth 
will utter Truth” (8:7).  Like Sophia, Jesus is 
close to God.  He says (Jn 5:20, 22) “For the 
Father loves the Son and shows him everything 
… and He has entrusted all judgment to the 
Son.”  In Proverbs again, Sophia says “I was 
by his side, … delighting him day after day, 
ever at play in his presence …”  Again, de-
scribing Sophia, we find that she “is the breath 
of the power of God, and a pure emanation of 
the glory of the Almighty” (Wisdom 7:25). 

Paul, James and John are not the only books 
where Wisdom passages appear.  They occur 
also in the Synoptics, Matthew and Luke.  In 
Mat 11:28-30 we find the well-known saying 
in which Jesus says “Come to me, all you that 
are weary and are carrying heavy burdens, and 
I will give you rest.  Take my yoke upon you ... 
For my yoke is easy and my burden is light.”  

In Sir 6:26, 28, we find, concerning Sophia, 
“Come to her with all your soul … For at last 
you will find the rest she gives.”  Again, in 
v24, “Put you feet into her fetters and your 
neck into her collar” and, even closer, in 51:26, 
“Put your neck under her yoke …”  As Wither-
ington (op cit, p207) says, “If Jesus’ audience 
had any memory of Sirach 6 they would have 
drawn the conclusion that … he was speaking 
as Wisdom [Sophia].” 

Luke has Jesus tell us, in 7:35, that “Wis-
dom is vindicated by all her children.”  Sirach 
(4:11) tells us that “Wisdom teaches her chil-

dren and gives help to those who seek her” and 
in 15:1-2 that “whoever holds to the law will 
obtain Wisdom.  She will come to meet him 
like a mother …” 

The theme of Christ-Sophia continually ap-
pears in the Church down through the ages.  
Among the Fathers, most use “Wisdom” as a 
synonym for Logos.  Thomas Aquinas refers to 
Christ as “our Mother, Wisdom of God” and 
Julian of Norwich praises Christ as “All Wis-
dom, our kindly Mother” (Clanton, op cit).  
Hildegard of Bingen urges us to “dwell in the 
house of Wisdom” and tells us that Wisdom 
“arouses every soul for living.”  It is picked up 
in a prayer by Cardinal Newman which begins 
“O Emmanuel, O Wisdom, I give myself to 
thee …”  Another prayer, the origin of which I 
am uncertain, is: “O God who art beyond all 
knowledge save that of love, give birth in our 
hearts to that which we cannot of ourselves 
conceive; and as in Blessed Mary, so in us 
bring forth the Wisdom of the ages, now and in 
eternity.  Amen. 

As mentioned above, Sophia has become 
linked with Mary, but this is hardly tenable – 
the prayer just quoted makes this clear, just as 
do the icons referred to above.  There is, how-
ever, strong and venerable support, as we have 
seen, for the idea that the Christ is both male 
Logos and female Sophia.  Someone who has 
achieved what Wilber (1983) calls the sagely 
level of consciousness (is it coincidence that 
Witherington entitles his book Jesus the Sage?) 
will have fully integrated the male-female po-
larity, and indeed all others.  They will be far 
beyond any distinctions of the physical and 
mental levels of consciousness.  Indeed, the “I” 
is united with its ultimate Source and all is 
Spirit (“I and my Father are one”). 

One last point I would like to make takes us 
back to the Orthodox tradition.  The famous 
Great Church of Sancta Sophia in Constantin-
ople is dedicated to Christ as Holy Wisdom.  
The original church is said to have been built 
by the Emperor Constantine over the ruins of 
an ancient Temple of Apollo.  The present 
building was consecrated in 538CE.  The exis-
tence of so wondrous a church dedicated to 
Christ-Sophia is powerful evidence in bricks 
and mortar of the importance of Christ the 

“If Jesus’ audience had any memory
of Sir 6 they would have drawn the 
conclusion that … he was speaking 
as Wisdom.” 
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Sophia of God in early Christianity.  Interest-
ingly, there is a connection between this build-
ing and our own Church. 
 
Implications for the LCC 

In the Science of the Sacraments (1975 edn, 
p11), Bishop Leadbeater tells us that the Eu-
charistic edifice – the spiritual temple he 
claims is built during the celebration of the 
Mass – “suggests the shape of a basilica; in-
deed, it is said that the Church of Sancta 
Sophia at Constantinople was erected in imita-
tion of one of these spiritual edifices.”  One 
could, of course, suggest that the reverse is 
true – that the edifice “seen” by Leadbeater is 
simply a product of his subconscious memory. 

However, a connection between Sancta 
Sophia and the founding of our Church is not 
entirely impossible.  That the Eucharistic edi-
fice somehow “shown” to Leadbeater is simi-
lar in form to Sancta Sophia may imply that 
the intention of our Lord in founding our 
Church was to restore the tradition of Christ-
Sophia to Western Christianity, to correct the 
long-existing over-emphasis on Christ as Mas-
ter and Lord, as exclusively male Logos. 

If this is so, the point was apparently missed 
by Liberal Catholics early in the history of the 
Church.  Instead, the emphasis has remained 
heavily on Christ as Logos.  This was accom-
panied by the development of an alien “Wis-
dom Tradition” heavily influenced by oriental 
religions – something far removed from the 
Christ-Sophia of Judeo-Christianity.  Perhaps 
the LCC should re-assess the reasons for its 
establishment and hence its future direction.  It 
is not too late to restore the Logos-Sophia bal-
ance represented by Jesus and to further de-
velop the Judeo-Christian Wisdom tradition.  
The feminine face of God is waiting to be re-
discovered – in Sophia, who was with Him 
from the beginning, not, mistakenly, in Mary. 
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The Priesthood Of Mary 
John Wijngaards 

England 
 
Christian love for Mary has included down the centuries, among popes, theologians and people, a 
conviction that she is a model priest.  The tradition has risked being lost to sight because of the 
controversy over women’s ordination.  It is here explored in depth by the director of the Housetop 
centre for communications in London.  This article is reproduced from the Tablet (4 Dec 1999) with 
permission.  The Tablet can be accessed at www.thetablet.co.uk. 
 

ith our short ecclesiastical memo-
ries, we have almost forgotten that 
in the run-up to its dogmatic defini-

tion in 1854, Mary’s Immaculate Conception 
was often justified on the grounds of her being 
a priest.  Tradition frequently applied the 
words found in Hebrews 7:26 to her: “It is fit-
ting that we should have such a high priest, 
holy, blameless, unstained, separated from 
sinners, exalted above the heavens.”  The 
Benedictine prior Jacques Biroat wrote in 1666 
that “Paul’s reasoning” in Hebrews 7:26 “is 
relevant to Christ’s mother.  She shares in the 
priesthood of her son and is the origin of our 
reconciliation to God.  Therefore, she had to be 
entirely innocent and separate from sinners.  
She had to be preserved from original sin.”  
Mary was immaculately conceived because she 
had to be a priest without stain. 

Mary has captured the Catholic imagination 
more than any other person except Jesus.  
Generation after generation has seen in her the 
highest reflection of saintliness and love.  
Catholics have been fond of Mary because she 
is Jesus’ own mother.  They also respected her 
as his closest associate in redemption, as his 
first “priest.” 

A pastoral worker in the Netherlands re-
cently drew my attention to a sixth-century 
mosaic depicting Mary wearing a chasuble and 
stole.  She had come across its description 
while researching on the theme of Mary visit-
ing Elizabeth.  During the summer she and her 
husband planned their holiday around it: it 
took them to the ancient parish church of 
Parenzo in Croatia and, indeed, the coloured 
mosaic behind the altar showed Mary in 
priestly garments blessing a pregnant Eliza-
beth.  For reasons that will become clear, she, 

as most Catholics today, had not been aware of 
the link between Mary and the priesthood.  
Jean-Jacques Olier (1608-57), the founder of 
the famous seminary of St Sulpice in Paris, 
could have told her differently: “The Blessed 
Virgin’s greeting had the effect, on St John in 
Elizabeth’s womb, of the sacramental words of 
baptism, sanctifying him and imparting the 
fullness of the gifts of the Holy Spirit … Thus 
the Blessed Virgin, as bishop in the Church, 
confirmed the son of the high priest Zechariah, 
making him holy and, through the imposition 
of her power, imprinting the Holy Spirit on 
him.” 

All Christian believers share in Christ’s 
priesthood, but the priestly role ascribed to 
Mary went well beyond the common priest-
hood of the faithful.  Ferdinand Chirino de 
Salazar SJ (1575-1646) echoed centuries of 
tradition when he wrote: “Christ, the anointed, 
poured out the abundance of his anointing on 
Mary, making her a saint, a queen and a priest 
forever.  Mary obtained a priesthood more 
eminent and excelling than that possessed by 
anyone else.  For in unison with priests who 
are performing the sacred mysteries and to-
gether with Christ and in the same mystical 
way as he does, she always offers the eucharis-
tic sacrifice, just as, at one with him, she of-
fered the sacrifice on Calvary.”  Tradition fo-
cused on Mary as a sacrificial priest, a belief 
that had started in the early Church. 

The Fathers of the Church pointed out that 
Mary belonged to a priestly family, as her 
relationship to Elizabeth shows.  She was 
“Aaron’s staff which has budded forth as a 
guarantee of the eternal priesthood” (St 
Methodius).  According to legends, Mary had 
spent her childhood in the Holy of Holies, 
where only the high priests could enter, and 

W 
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high priests could enter, and then once a year.  
“Who has ever seen or heard anything the like, 
that a woman was introduced into the intimacy 
of the Holy of Holies, a place inaccessible 
even to men?”  (St Germanus of Constantin-
ople).  The Fathers loved calling Mary “the 
sanctuary,” “the ark of the covenant,” “the 
golden thurible” and “the altar of incense,” 
implying her priestly dignity.  “Hail young 
woman, sacrificial priest, worldwide propitia-
tion for mortals, by whom from the East to the 
West the name of God is glorified among all 
nations and who in every place offers a sacri-
fice of incense to his name, as the holy Mala-
chi says’ (Theodore the Studite). 

Mary’s priesthood was worked out in much 
more detail during the Middle Ages.  Points of 
departure were the scriptural texts in which she 
was seen to have performed sacrificial func-
tions.  At the presentation in the Temple, for 
instance, Mary functioned as “an ordained vir-
gin who offered Jesus for our reconciliation as 
a victim agreeable to God,” in the words of St 
Bernard of Clairvaux (1090-1153).  Ubertino 
of Casale (1259-1330) added that there was no 
other priest.  Only she could offer Jesus, and 
she was, after Jesus, the greatest of all priests. 

It became a common theme.  “When the sa-
cred Virgin arrived at the altar, she knelt down, 
inflamed by the Holy Spirit more than the 
seraphim are, and holding her son in her arms, 
she offered him as a gift and acceptable sacri-
fice to God, praying in this way: ‘Accept, al-
mighty Father, the oblation which I offer for 
the whole world.  Accept now from the arms 
of your handmaid this holy morning sacrifice 
which will be offered to you again, later, from 
the arms of the cross as the evening sacrifice’” 
(St Thomas of Villanova, 1486-1555). 

Many theologians commented on the fact 
that Mary stood under the cross, in the posture 
of a sacrificing priest.  Among them we find St 
Antoninus of Florence, a Doctor of the Church 
(1389-1459). “Mary is the ‘queen who stands 
at God’s right hand in gold apparel’ (Ps 45,14).  
She is also the righteous priestess because she 
did not spare her own son, but stood by the 
cross, not as blessed Ambrose says, just to 
witness the sufferings and death of her son, but 
to further the salvation of the human race, 

committed as she was to offering the Son of 
God for the salvation of the world.”  As Fr F 
W Faber put it in 1857: “Mary was the minis-
ter of the Incarnation.  She had as little the 
right to come down from Calvary as a priest 
would have to leave the altar while the sacri-
fice of Mass is going on.” 

It is not possible here to give more than a 
taste of the rich and continuous tradition that 
venerated Mary’s priesthood.  Extensive 
documentation on more than 100 representa-
tive theologians, bishops and spiritual writers 
spanning 16 centuries has now been translated 
into English and made available on the Internet 
(www.womenpriests.org).  They range from 
Epiphanius II: “I call the Virgin both priest and 
altar, she, the ‘table-bearer’ who has given the 
Christ, the heavenly bread for the forgiveness 
of sins” (eighth century) to Pope Pius IX who 
wrote: “From his virginal conception to his 
cruel death, Mary united herself so closely to 
the sacrifice of her divine Son that she has 
been called the ‘Virgin Priest’ by the Fathers of 
the Church” (1873).  But if Mary was so con-
stantly and confidently acclaimed a priest, 
what about the complication of her being a 
woman?  It was a problem of which tradition 
was well aware. 

In the Greco-Roman culture that dominated 
the thinking of the Fathers no less than that of 
medieval theologians, it was inconceivable for 
a woman to be entrusted with the leadership 

roles implied in the priesthood.  Women were 
considered inferior to men both intellectually 
and emotionally.  As “incomplete human be-
ings” they could not hold any public office.  
Consequently they were deemed incapable of 
wielding sacred power or of representing 
Christ who, as a man, had been a complete 
human being.  Because of their monthly peri-
ods women were also “a ritual risk,” best kept 
out of the sanctuary for fear of defilement.  
Theological rationalisations were added for 
good measure: Christ had not chosen a woman 
among the apostolic team; God kept women in 
submission in punishment for their share in 

Only she could offer Jesus, and she 
was, after Jesus, the greatest of all 
priests 
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original sin; Paul had forbidden women to 
teach, and so on.  How did this apply to Mary? 

During the first 10 centuries the tradition of 
Mary’s priestly status grew without being ex-
plicitly confronted with the ban against 
women, though the tension was there.  In the 
fourth century, Epiphanius of Salamis had 
pointed out that if Mary had been a priest, Je-
sus would have been baptised by her and not 
by John the Baptist.  It did not stop tradition 
extolling Mary’s priestly dignity.  But the con-
tradiction was tackled head-on only by legal-
minded medieval scholars. 

It was St Albert the Great, Doctor of the 
Church (c 1200-1280), who formulated the 
classic solution.  Mary has not received the 
sacramental character of holy orders, he tells 
us, but she possesses the substance of the sac-
rament in abundance.  In any hierarchy, supe-
riors possess all powers and dignities of their 
inferiors.  Since Mary occupies the highest 
level in the Church, she possesses eminently 
whatever dignities and powers priests, bishops 
and even popes possess. 

Did St Albert the Great not realise that this 
has consequences for an exclusion of women 
from ordination merely based on their sex?  I 
believe he did.  It is significant that he care-
fully listed the standard objections against the 
ordination of women, but then, in deviation 
from his practice regarding all other questions, 
omitted to pronounce his own judgement on 
them.  Entrapped though he was in the cultural 
and theological prejudices of his time, did he 
grasp that in Mary the ban against women 
might have been decisively broken?  

Other theologians followed St Albert’s 
thinking in a myriad of ways.  In ordinary 

priests the sacramental character is external, in 
Mary it lies inherent.  It was the Holy Spirit 
himself who anointed her at the moment of her 
conception.  Mary shared in the priestly 
anointing Jesus had received, who was, after 
all, the “anointed” par excellence.  Just as Je-
sus was never formally ordained, although he 

is the high priest forever, so Mary is the great-
est priest after him without sacramental ordina-
tion. 

The devotion to Mary Priest obviously 
struggled to make a point sometimes stated 
explicitly: “In Mary the obstacle of her sex has 
been overcome by the authority of the saints, 
by the example of Scripture and the power of 
reason” (Antonio Vieira SJ, 1608-1697).  Do 
we not have here the voice of latent tradition: 
an awareness in the heart of Christian belief, 
strong in spite of surrounding prejudices, that 
the priesthood should not be refused to women 
because of their sex, since, if any is a priest, 
Mary is? 

The acceptance of women priests that seems 
implied in the recognition of Mary as Priest 
may well exemplify the ancient concept of the 
“Gospel in the heart,” the “sense of the faith-
ful.”  Yves Congar describes it as “living tradi-
tion, living because it resides in minds that 
consciously or unconsciously live by it, in a 
history which comprises activity, problems, 
doubts, opposition, new contributions and 
questions that need answering.”  Cardinal 
Newman reminds us that “the absence of dog-
matic statements is no proof of the absence of 
impressions or implicit judgements, in the 
mind of the Church.  Even centuries might 
pass without the formal expression of a truth 
which had been all along the secret life of mil-
lions of faithful souls.” 

Discussion of Mary’s priesthood came to an 
abrupt end at the beginning of this century.  
While Leo XIII in 1904 had still accepted, with 
approval, a painting of Mary in priestly vest-
ments, the Holy Office forbade in 1913 the 
practice of portraying Mary as a priest.  In 
1907 St Pius X had still attached a 300-day 
indulgence to the prayer: “Mary, Virgin Priest, 
pray for us,” but in 1926 the Holy Office de-
clared that the devotion to Mary Priest “is not 
approved and may not be promoted.”  Is it a 
coincidence that just at that time the campaign 
for women’s ordination began to stir in other 
Christian Churches? 

In our attic of forgotten treasures lies also 
the ancient conviction that Mary, priest without 
stain, supports priests in their ministry.  Priests 
used to recommend themselves to her care, and 

… did he [St Albert the Great] grasp
that in Mary the ban against women
might have been decisively broken? 
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to formulate, before each Mass, the intention 
of offering the Eucharist through Mary’s im-
maculate and priestly hands.  St Ignatius of 
Loyola had a vision in which he saw the 
Blessed Virgin assisting him especially at the 
moment of consecration.  Priests hailed Mary 
as their “model,” “the first priest after Christ.”  
Tradition’s comment is, perhaps, best ex-

pressed in a fifteenth-century French painting 
that shows Mary standing at the altar and 
wearing priestly vestments, about to distribute 
Holy Communion.  The Pope kneels before 
her.  Should we see any significance in a 
frowning angel painted next to the Holy Fa-
ther, holding his precious tiara? 

 
 
 

Some Investigations into the Energies Operating in 
Church and Human Beings 

The Rev Tom F Fokker 
The Netherlands 

 
Investigations into the form and nature of the energies flowing in church ritual and in human be-
ings were carried out using the psychic pendulum technique by 10 members of the Liberal Catholic 
Church in Holland.  The author has collected the results and published them in booklet form (see 
below).  The summary given here refers specifically to that part of the investigation that relates to 
differences between men and women working in the sanctuary.  Results appear to support the view 
of Bishop C W Leadbeater, in that the main energies flowing in the male body do so in a direction 
opposite to that of their flow in a female body. 
 

he investigations reported here were 
performed independently of one an-
other in order to get as objective a re-

sult as possible.  After collecting and compar-
ing them, I came to the conclusion that all of 
them were similar to my own results. 

By using the pendulum to get answers to my 
questions, it was possible to make drawings 
showing the direction of the flow of forces 
associated with various ceremonial situations 
and symbols.  Our investigations were re-
peated, always leading to the same result. 

In my view, one might compare a human to 
a ceremonial space, for example, a church, in 
order to learn something about the forces or 
energies that are created by the ceremony in-
cluding those in humans.  One of the aims of 
the development of humanity is that we must 
learn to create or to build the perfect form.  In 
particular, as we say in our Liturgy, our aim is 
to build a spiritual temple. 

In order to build something we need two 
forms of energy, the form- or shape-making 
energy and the life-giving energy.  Inade-

quately, we call them the female and the male 
energies.  This can be misleading because 
when we speak of feminine and masculine 
energies in this way, we immediately associate 
them with female or male bodies.  We ought to 
try to find better words to express the essence 
of a female or a male. 

One of the questions we asked was: Do the 
energies of the chakras appear differently as 
feminine or masculine forces and is this also 
the case for those which, for example, are seen 
during ceremonies if we investigate the can-
dles on the Altar, the Ray Crosses or particular 
places around the floor of the church? 

One can say that the church is equivalent to 
the human spiritual essence, with both the fe-
male and the male forces in one body, except 
that we human beings, unlike a church, have 
two forms.  However, I suggest again that a 
church must be seen as the non-material, spiri-
tually perfect structure, within which we be-
come aware of the forces in ourselves.  This 
view can be seen expressed in the magnificent 
cathedrals of Europe. 

T 
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By means of the pendulum, we determined 
two different forms of energy.  We discovered 
that the physical centres in male and female 
bodies were emanating energies that flowed in 
opposite directions.  In Asia, they call them Yin 
and Yang.  By using the pendulum, we may 
even find what sort of energy is vibrating, and 
how we can improve it. 

Another problem was: Is the energy the 
same whether the officiant of the ritual is a 
man or woman and do the vestments influence 
the output of energy? 

We found that there is a difference between 
the output of male and female officiants.  The 
most expressive result was that the direction of 
movement of the energies were opposed to 
each other. 

 

For example, if one uses the pendulum 
above the head (the crown chakra – the Sahas-
râra) of a male person it will turn in a clock-
wise direction in contrast to a female person 

ut then I per-
ne moves the 

My work in this area started about 25 years 
ago when I investigated the function of the 
biretta which we wear in church on becoming 
a subdeacon.  I wondered then if it was impor-
tant to wear or not to wear a biretta.  However, 
our present study shows that the effect of a 
ritual in Church is not the same when the offi-
ciant is a woman.  I conclude that both men 
and women can do the work of transformation 
(self-development) through appropriate cere-
monial work, but that in church, using the ritu-
als we have at the moment, the work must be 
done by a man.  Even if both sexes are able to 
perform the same rites, the results will not be 
the same.  The energies generated by the ritu-
als of our church arise in the spiritual world, in 
heaven, and then descend to Earth. 

I would like to be able to suggest that a rit-
ual taking earthly energies as a starting point 
and causing them to ascend to the spiritual 
level in heaven, if performed by a woman, will 
have the same result; namely the transforma-
tion of earthly energy to spiritual energy, and 
spiritual energy to physical energy.  In our in-
vestigations, however, the energies were mov-
ing in opposite directions (as was stated by 
Bishop Leadbeater.) 

In society, it is politically correct to assert 
that men and women can successfully work in 
the same profession.  But, after many years of 
experience, it is apparent to me that they do 
not carry out the tasks required by that profes-
sion in the same way.  There is a difference.  
People tend to look only at outward appear-
ances and they forget to look at the inner side 
of things.  I strongly believe that to completely 
fulfil a function requires more than simply 

A male body (left) and a female body (right) showing
centres of energy and the direction of energy flow (solid
lines) 
where it turns anti-clockwise.  B
ceived an important point.  If o
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pendulum very slowly, vertically, along the 
axis of rotation it will, after a while, turn in the 
opposite direction, and so on.  So there appear 
to be several levels of manifestation.  So one 
can say that at certain levels, the direction of 
rotation for a man and a woman is the same.  
But this is not so on the same level. 

One can also investigate the symbols we 
find on the candles of the Altar and on the ray 
crosses around the church.  These symbolise 
the seven rays we find in Theosophy and 
which Bishop Leadbeater placed in churches 
of the LCC. 

doing the outward actions required – or wear-
ing the same ritual clothes.  That is what I am 
trying to investigate. 

While equality of the sexes is right in prin-
ciple, we cannot avoid the fact that the bodies 
of man and woman are not the same and the 
energies are not the same.  Therefore the result 
of their actions cannot be the same if they use 
the same ritual. 

If one believes in reincarnation, one can say 
that we choose a particular life and body-form 
when we decide to reincarnate, a body that 
suits best our expected experiences and lessons 
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to be faced on Earth in this particular life.  Can 
we agree, then, that the outward appearance or 
form of a human being now on Earth is a re-
flection of the inner purpose and commitment 
they have chosen for their current incarnation? 
 
[The booklet I have written on this topic is in 
Dutch.  It has 112 pages in A5 format.  It costs 

5 Euros plus postage.  Other booklets, also in 
Dutch, include:  “Symbols we use in the 
church,” “What do we mean by a ritual?” 
“How do we create something by building it?” 
and “The seven initiations in our church.”  
These can also be obtained from me – email 
address is foktjong@wishmail.net] 
 

 
 
 

Living in the Spirit of Freedom 
The Rt Rev Maurice Warnon 

New York 
 
“We shall never find the truth if we are satisfied with what has already been discovered.  Those 
who wrote before our times were not masters, but guides.  Truth is open to everybody and no man 
has yet possessed it entirely.” 

Guibert of Tournai (1200-1284) 
 

hen Bishop Wedgwood came to the 
Netherlands at the very start of his 
career as a Bishop, he found there a 

climate of tolerance and freedom of thought 
compatible with his projects for the liberalisa-
tion of the Catholic faith. 

For centuries, the “Low Countries” were not 
only a safe haven for people persecuted for 
their ideas but also a region of deep spiritual, 
mystical and religious life, and a leading centre 
of scientific, artistic and intellectual activity. 

The “Low Countries,” the Netherlands, cov-
ered in the past an area including the current 
kingdoms of the Netherlands and Belgium, and 
a small part of Northen France.  In comparison 
with other countries, the Netherlands always 
was a small, and vulnerable territory. 

Around Leuven University, founded ca 976 
AD, the oldest European university still active, 
the people developed a culture that is unique 
and very resilient.  For centuries, various pow-
erful states regularly tried to take over the re-
gion because of its particular geographical 
position between the plains of France and the 
Baltic region, the most favourable military 
position to control Northern Europe.  The 1815 
Battle of Waterloo and the 1944 Battle of the 
Bulge are typical and recent examples.  These 
regular military invasions, from Julius Caesar 

to Adolph Hitler, have deeply influenced the 
people of the region.  They have developed a 
powerful sense of independence and a strong 
will to take their fate in their own hands.  The 
fierce independence of the legendary Thyl 
Uilenspiegel, resisting till death the powers of 
the Roman Church and the Spanish authorities, 
as well as the sarcastic criticism of Jerome 
Bosh, is still alive today. 

The Low Countries were not converted to 
Christianity by Rome, but by Irish missionary 
bishops who were in communion with the 
Church of Alexandria, in Egypt. 

The first Christian monastery, established in 
the region around 650 AD, was in Waulsort, 
Belgium.  Its influence covered the three major 
rivers: de Schelde, the Maas or Meuse, and the 
Rhine, which have a common estuary provid-
ing for the easy spreading of ideas and ex-
change of goods.  Later, beginning with the 
11th century, Rome attempted to crush this 
independent Irish Christian Church, but never 
succeeded completely in spite of the cruel rule 
of the Spanish and Austrian Habsburg empires. 

In spite of so many political changes, the 
people of the region managed to keep their 
independence and culture successfully, by ne-
gotiation, by underground resistance, or by 
open warfare.  In contrast with other European 

W 
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nations during the Middle Ages, they avoided 
the feudal system of government, in which 
people were the property of landlords and kept 
in slavery.  Kings and nobility were not the 
ruling power in the Low Countries; the trade 
corporations and elected citizens shared gov-
ernment. 

 “Before us is the irresistible desire. 
Forever we must try to seize the inappre-
hensible 
And the thing we desire can be neither 
abandoned nor seized. 
To abandon it could not be borne; 
It is impossible to catch and retain. 
Silence itself has not the strength to hold it 
in its hand.” 

(Jan van Ruysbroeck, 1293-1381) 
At the time, persecutions and wars affected 

mainly men, leaving a majority of women 
widows.  They organised themselves under 
their own form of independent government and 
became “cities within cities” called beguinage.  
These independent lay communities of women, 
under the government of elected leaders named 
Grand Ladies, were found in all major cities of 
the Low Countries.  These communities were 
centres of spiritual Christian life as well and 
carried, generation after generation, a feminine 
lineage inherited from time immemorial. 

“Neither pen nor tongue can praise enough 
the state of grace which is the life of the be-
guinage. 
It is the middle path, it is the path of peace, 
which the most timid maiden can take with-
out fear.” 

(The Life of St. Begga, Anon, 1712) 
Their courage in adversity, resourcefulness 

in survival, and generosity as teachers and 
healers have contributed to place them, in the 
region, as equal to men in social position and 
economic strength.  It is not surprising, there-
fore, that the only woman on record to have 
attained the Episcopate, Gertrude of Nivelles, 
lived in the Low Countries. 

But, outside their area, the intellectual ac-
tivities of the Beguines were criticised, espe-
cially by Rome.  In 1274, at the Council of 
Lyons, a worried Franciscan Master wrote: “In 
the Low Counties, women named Beguines 
have interpreted the mysteries of the Scriptures 

and translated them into the vernacular, while 
those who are truly versed in their study barely 
understand their meaning.  These women, 
without any respect, have the audacity to meet 
and to read together, even in public.” 

Jan van Ruysbroeck, the mystic, will later 
acknowledge their spiritual qualities in his 
work: The Book of the Twelve Beguines.  These 
communities of women continued to exist until 
their forced and final “absorption” by the Ro-
man Catholic Church after World War II.  To-
day, only seventeen Beguines are still living, 
but their “succession” has been transmitted for 
safekeeping to Belgian feminine religious or-
ders such as the “Sisters of Pesche” and 
individually to lay women who have earned 
their trust. 

The climate of freedom enjoyed by the peo-
ple of the Low Countries has created the 
conditions for a number of artists, scientists, 
and thinkers disproportionate to its size, 
influence, and population.  If we look only to 
the field of Christianity, the influence of the 
region on independent thought is enormous. 

The following are but a few of the names: 
Jansen, Professor of Theology at Leuven Uni-
versity, later Bishop of Yper, whose treatise 
“Augustinus” was the cause for the “Jansenist” 
persecution by Rome.  The Belgic Confession, 
in 37 articles, a declaration of faith, was writ-
ten in 1561 by Guido de Bray, born in Mons, 
Belgium, and translated into a dozen languages 
before being adopted by the Protestant 
churches in Switzerland, France, Germany, 

The brass plate on the grave of St Gertrude of Nivelles
in the Collegial church.  St Gertrude, in crozier and
mitre, is being presented to Our Lady.  The saint was a
full bishop with all the rights attached to her rank 
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Holland, and later by the Reformed Church in 
the United States of America.  Jan van Ruys-
broeck was the inspirer of Thomas á Kempis 
and Saint John of the Cross. 

And, of course, the See of Utrecht from 
which we derive our Apostolic Succession, is a 
perfect example of the rebellion against Rome, 
when the democratic election of Bishops was 
denied.  Later, in 1870, other congregations 
rejected yet another attempt by Rome to reduce 
freedom of belief – the dogma of the Infallibil-
ity of the Pope.  They formed the nucleus of 
the Old-Catholic Church. 

And, in more recent times, when the Nazis 
required the Jews to wear the Star of David, 
the entire nation answered by wearing it.... 

It may be difficult for people who grew up 
in nations having suffered for centuries, from 
the abuse of feudalism, slavery and colonial-
ism to fully grasp the ardent and long lasting 
desire, that with the centuries has become a 
need, of the people of this small region in 
Europe, for freedom, tolerance, independence 
and self government.  The rebellion against 
authority that is imposed but not earned is 
alive today, as it was in the past.  As time goes 
by, I am convinced that the coming generations 
of all nations will build upon this foundation of 
freedom, a society void of dogmatism and 
prejudice. 

 
 
 

From the Editor’s (E)Mail bag 
 
Open Letter to the Editors 

I refer to your Editorial in the Easter issue of the Liberal Catholic.  It might be that “it has long 
been a settled policy of this Church, through its General Episcopal Synod, that women are not to be 
ordained to Holy Orders,” but that policy is terribly wrong.  Regardless of your hope, this issue will 
not be “largely resolved” by the time of GES 14. 

There are compelling reasons from history and tradition that oblige us to open the way, at least 
to the diaconate, for women who wish to serve in the ministry.  It [may be] true that women have 
never, in the history of the Church, been ordained priests, or consecrated bishops, but it is not true 
that they have never been ordained to any of the Major Orders. 

If you, and the General Episcopal Synod, are truly open minded, then I suggest that you obtain a 
copy of the book: Women Deacons in the Orthodox Church.  The author traces the growth and de-
velopment of this ordained expression of ministry by examining scriptural, patristic, and liturgical 
evidence that women were ordained as deacons in the Church up through the Middle Ages.  [The 
practice] then declined – one reason was the Western, not Eastern, reluctance toward women dea-
cons.  Ordaining women to the diaconate is not introducing something “foreign” or “new” because 
it is within the living tradition of the Church. 

Chapter Five of this book begins with these remarks: 
“We are fortunate that the prayers for the ordination of the woman deacon used by the Church 
of Constantinople in the Byzantine period have been preserved in manuscripts dating from about 
the eighth century …  The ordination takes place in the sanctuary and before the holy altar.  The 
rite begins with the ancient bidding of the ‘Divine Grace.’  It is then followed by two prayers of 
the epiclesis for the ordination of the candidate …  After the two prayers of ordination, the 
bishop confers upon the candidate the essential symbol of office.  In the case of the woman dea-
con, she received from him the diaconal stole … 
This book was published by Holy Cross Orthodox Press, and is available through Light and Life 

Publishing Company, 4808 Park Glen Road, Minneapolis, Minnesota 55416 USA.  info@light-n-
life.com. 
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I have no argument with the formation of the Order of Our Lady for those who wish to serve in 
this capacity, but I do have issues if this order is supposed to replace the right of women to receive 
the Major Order of the Diaconate. 

Remember the advice of Gamaliel, in the Acts, when considering the ordination of women.  “If 
this plan or this undertaking is of human origin, it will fail; but if it is of God, you will not be able 
to overthrow them.” 

If the Eastern Orthodox Church is considering rejuvenation of the ancient order of women dea-
cons, can we not do the same? 

Respectfully, 
Jim Lippert, USA 

 
 
The Direction Of Our Church 
[A letter to the Editor of Communion, Lent 2002, p 111] 
Sir, 
I have a long association with, and strong affection for, the Lib-
eral Catholic Church.  This goes back more than 70 years, in the 
Church of St Alban at Regent Street in Sydney, when t
ment seemed at least to be strong and vibrant. 

The idea of liberality implies openness to new way
gressive and reformist attitudes, including freedom for
vidual, with opportunities for self-expression and self-f
It also suggests consultative rather than authoritative go
tolerance, freedom from bigotry, neither strict nor rigo
showing generosity and independence. 

All such concepts appealed to me and in my first as
with the Church it seemed to me particularly impres
anyone was welcome to worship at the church, whateve
gious beliefs, without distinction or barriers of faith, r
class, or ay other test apart from the wish to associate w
in the pursuit of such beliefs. 

I have an aversion to authority in any form, and s
ously a desire to avoid contention.  The actual governan
Church, it seemed to me, did not quite live up to all th
had envisaged as pertaining to the LCC.  In fact, there w
dency to a very conservative and strict clinging to form
ship and liturgical ceremonial with reluctance to allow
deviation.  There was certainly a very strict division of
by reason of sex.  Only males could become priests or
and originally even entry into the sanctuary area wa
women.  It was quite as strict as the most Catholic or 
churches in this regard, and far from the much more li
proach of the Anglican Church in New Zealand, for exam

No liturgical changes of any substance have taken p
the long period of my association, and there is little ten
adopt a consultative approach to any matters of import
from the little I hear, no real progress has been made to
acceptance of women into the priesthood.  I understan
some consultation amongst the priests and bishops to m
consideration of the future directions the Church should
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there does not seem to be much attempt to seek the views of the laity, when you would think this 
was a matter of importance for the whole of the Church community. 

I presume that the oath of canonical obedience (surely as outmoded as papal infallibility!) is still 
a requirement for all senior clergy.  Attempts to attract young people have not been strong, and yet 
for any future it is the young who must carry on the tradition.  My own association has not been 
marked by any attendance now for some years because of the twin aversions abovementioned anti-
authoritarian and anti-contention. 

It may be that in some measure the strict ritual and pro-clerical attitudes hark back to the found-
ing bishops of the Church – Bishops Wedgwood and Leadbeater – at least in English-speaking ar-
eas.  Of course their energy and enthusiasm were admirable, but they were necessarily men of their 
times.  And these times are long since past. 

Perhaps it is hardly necessary for me now to say that it is urgent that reform should proceed, if 
the Church is to survive; and from my point of view foremost among these reforms should be a 
genuinely consultative and democratic Church – with no canonical obedience, but with the full and 
complete admission of women as both priests and bishops, the freedom of congregations to choose 
the forms of worship and the language, ritual and music they would prefer, and the encouragement 
and support of young people without any distinctions of sexual preference.  There is no point in 
legalistic clinging to old forms and methods if the ideal of genuine liberality is to prosper. 

However, that is not all we should do.  The Church has to establish itself in general society and 
amongst other churches as a standard-bearer for ethical standards and moral truth.  There is no 
doubt that making political statements on current affairs has been a difficulty that could hardly be 
overcome by autocratic methods.  Any positive statement would be likely to offend some of the 
members.  But with the combination of a genuine wish for a consultative method and the means of 
consultation provided by the world-wide web and email, it would be possible to canvas members 
rapidly, and prepare agreed positions on many controversial matters ready for a press release, 
which would have at least majority support from members. 

There are many subjects that would rapidly come to mind, where the Church could establish a 
truly liberal position for those seeking a moral standard.  I don't suggest we want to actively prose-
lytise, but the existence of the Church would be emphasised and known throughout the community 
by such an activity which would display some moral courage that neither political party nor estab-
lished church have demonstrated in recent times, and would restore vitality and meaning to our 
Church. 

Yours, etc. 
Harold Hort, Australia 

 
[Harold Hort was a Subdeacon associated with the Church of St Alban, Sydney, around the middle 
of the last century. -Edl 
 
 
Cher M Harding 
Merci pour la version informatisée de The Liberal Catholic. 

J’ai lu attentivement l’article sur “Reincarnation and Resurrection” (TLC, Easter, 2003)  L’auteur 
affirme qu’Origène enseigne la réincarnation, mais il n’indique pas les références exactes.  C’est 
domage qu’il n’ait jamais lu Origène.  Car Origène n’ensiegne rien de la sorte.  Il enseigne la pré-
existence de l’âme, ce qui est très différent. 

Dans le commentaire de Saint Jean, il se pose la question de la réincarnation.  Mais il ne répond 
pas par l’affirmative.  Il semble même pencher pour la négative:  “Car, si l’on admettait cette sup-
position, il suivrait nécessairement que, grâce à ces migrations successives de l’âme, le monde ne 
connaîtrait pas de fin.” 
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L’utilisation du nom d’Origêne est très fréquente dans les milieux théosophiques.  Mais lui faire 
dire ce qu’il n’a jamais dit me paraît desservir notre cause. 

Je vous souhaite une excellente journée. 
Denis Labouré, La France 

Le 28 Mars, 2003 
 
 

 
 
 

Church News – Official 
 
The Netherlands Province 
From June 9th, 2003, the Netherlands Province of the Liberal Catholic Church has split into two 
parts, one large, one small.  The larger part, led by the Central Church Board, and by Bp Tom De-
genaars and the former Bishop Frank den Outer, has formed a separate church, the Vrij-Katholieke 
Kerk in Nederland.  This body has formed a new General Episcopal Synod, with Bp Degenaars as 
Presiding Bishop, and Bp den Outer as Regionary Bishop.  The smaller part remains loyal to the 
international LCC.  It is led in the Netherlands by the Very Rev Frederik Evelein as Vicar-General.  
Fr Evelein acts in liaison with the Rt Rev Boudewijn Goudriaan, as Interim Episcopal Agent for the 
Netherlands, and with the Presiding Bishop as Ordinary ex- Officio. 
 
The Interim Committee 
Following the resignation of Bp Sten-Bertil Jakobson from the Interim Committee, the other mem-
bers of the Committee, acting under Canon 8, have appointed Bp William Downey, Regionary 
Bishop for the United States, to fill the vacancy until the next regular biennial election. 
 
The Judiciary Committee 
Arrangements are currently being finalised to fill the vacancy in the Judiciary Committee.  Under 
Canon 10, this appointment is made by the Interim Committee. 
 

FOR YOUR BOOKSHELF 
Past Lives: An Investigation into Reincarnation Memories; Peter & Elizabeth Fenwick: Head-
line, 1999. 
 
Talking of reincarnation, I came across this volume in a local bookstore while researching a talk I
gave in July.  Of the vast numbers of books available on the subject of reincarnation, I found this
by far the most helpful.  Dr Peter Fenwick is a Fellow of the Royal College of Psychiatrists.  His
wife Elizabeth is a professional writer on health and family matters.  Between them, they have
produced a book that is readable and soundly based.  It is neither as academically detailed as the
writings of Professor Ian Stevenson, nor as fanciful and unsubstantiated as the writings of many
journalists and New Agers (or some Theosophists for that matter).  The various sources of evi-
dence for reincarnation are covered including regression hypnosis, dreams, deja vu and child
memories.  Also treated are the many alternative explanations including fantasy, forgotten
memories (cryptomnesia), various psi possibilities such as telepathy, fraud or self-delusion. 
Although it is now a few years old, I can thoroughly recommend this book to readers of TLC. 
 

The Editor
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INTERNATIONAL DIRECTORY 
 

Presiding Bishop: the Rt Rev Ian Hooker 
PO Box 1953, Midland D C, WA 6936, Australia 

 
 
Argentina: The Rt Rev Miguel Batet, Granja Kaspar 
Hauser, 5182 - San Estaban, Cordoba, Argentina 
 
Australia: The Rt Rev James White, 23B Donar 
Street, Innaloo, WA 6018, Australia 
 
Belgium: The Rt Rev Maurice Warnon, Rue de 
Spontin 14, B-5360 Natoye, Belgium 
 
Brazil: Bishop Commissary, see Argentina 
 
Cameroun: The Very Rev Théodore Mbayiha, BP 
4889, Douala, Cameroun,  
 
Canada: The Rt Rev Maurice Warnon, King’s Gar-
den, 460 Station Road, Rock Tavern, NY 12575, 
USA 
 
Central Europe (includes Austria & Germany); 
Ordinary – the Presiding Bishop 
 
Chile: Bishop Commissary , the Rt Rev Arnoldo 
Salzmann, Castelar 1010, 5500 Mendoza, Argentina 
 
Columbia: Bishop Commissary, see Cuba 
 
Congo: The Very Rev Louis Koumemba, BP 2705, 
Brazzaville, République du Congo 
 
Croatia: Frau Greta Vinkovic, CR 4J0020 Novi 
Zagreb, Siget 16a, Croatia 
 
Cuba: The Rt Rev Gaspar Torres, Apartado No 
6385, 10600 Habana, Cuba 
 
Denmark: Ordinary – the Presiding Bishop 
 
Finland: The Rt Rev Göran Bärlund, Koristonkaari 
4D100, 20780 Kaarina, Finland 
 
France & French-speaking Africa: The Rt Rev 
Christian Schoch, 14 rue Tesson, 75010, Paris, 
France 
 
Gabon: The Rev Opapé Onanga, BP 13226, Libre-
ville, Gabon 
 
Ghana: The Rt Rev Isaac Zaney, PO Box 451, Ho, 
Ghana 
 

Hungary: see Central Europe 
 
Great Britain & Ireland: The Rt Rev Graham Wale, 
2 Dairy Farm, Goring Street, Goring-by Sea, West 
Sussex, BN12 5AE, England 
 
Iceland: Interim Episcopal Agent, the Rt Rev Sten-
Bertil Jakobson – see Sweden 
 
India: the Rev T A Echikwa, 21 Leadbeater Cham-
bers, the Theosophical Society, Adyar, Chennai 600 
020, India 
 
Indonesia: Ordinary – the Presiding Bishop 
 
Italy: Ordinary – the Presiding Bishop 
 
Netherlands: Ordinary – the Presiding Bishop 
 
New Zealand: The Rt Rev Walter Turvey, Villa 8, 
21 Fairview, Albany, Auckland 1311, NZ 
 
Norway: Interim Episcopal Agent, the Rt Rev Sten-
Bertil Jakobson – see Sweden 
 
Philippines: Bishop Commissary, see USA 
 
Portugal: The Rt Rev Viriato Santos Dias, Rua des 
Peixeiros, 28 Lagos, Portugal 
 
Slovenia: The Rev Aristide Havlicek, Linhartova 
64, Ljubljana 61000, Slovenia 
 
South Africa: The Rt Rev Boudewijn Goudriaan, 
PO Box 1576, Southdale, 2135, South Africa 
 
Spain: Bishop Commissary – see Argentina 
 
Sweden: The Rt Rev Sten-Bertil Jakobson, Solros-
gatan 16, S 722 45 Västerås, Sweden 
 
Switzerland: The Rev Claude Tripet, 25 Rue des 
Crêtes de Champel, 1206 Genève, Switzerland 
 
Togo: The Rev Gregoire Ativohr, PO Box 2688, 
Lome, Togo 
 
USA: The Rt Rev W Downey, 1206 Ayers Avenue, 
Ojai, CA 93023-3627, USA 
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